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tlleir ceign over the human mind will be at an 
and in every country? where education and 
urrilised life are not extinguished by the iron 
hand of despotism or ecclesiastical tyranny; 

In the meantime, let as steadily persevere in 
our endeavours to plead the cause of truth and 
charity in the only maimer becoming such a 
saored cause, and never lose sight of that Chris- 
tian' candour and forbearance which true religion 
•lone can inspire. Let us strive to live down the 
calumnies of our foes, and never despair of con- 
♦erting to the truth even those who are at pre- 
sent the most bitterly opposed to us, and appa- 
rently hopeless. For ourselves we despair of 
none,, and pray for all our fellow-countrymen, 
that it may please the Giver of all good gifts in 
His own good time to bring all men to a know- 
ledge of the truth, and make all one fold under 
one shepherd, JESUS CHRIST, His Son, our 
Lord. 



HOW TO BECOME A ROMAN CATHOLIC. 
Though we have already drawn so largely on the late 
charge of the Archbishop of Dublin in another page of our 
present number, we cannot refrain from giving our readers 
the following farther extract upon another subject, which, 
intrar judgment, throws a vivid light upon what is to many 
Protestant minds a dark and mysterious problem, very 
difficult of satisfactory solution, viz., how is it possible that 
those who have been educated in Protestant freedom should 
ever lapse into the spiritual slavery of the Church of Rome ? 
We think his Grace has, with his usual acuteness, disco- 
vered the true clue to the apparent enigma. Such conver- 
sions are not the results of intellectual conviction, bat mere 
acts of the will. 

Can such an act end in giving rest to the intellect or 
peace to the mind? 

" It is a remarkable fact that of the persons who have 
joined the Roman Catholic Church a large proportion are of 
a character the very opposite to that from which most would 
have anticipated such a result. They are persons not dis- 
tinguished by excessive self- distrust, or a tendency to ex- 
cessive and unreasonable deference and submissiveness, 
and a readiness on slight, grounds to acquiesce in what is 
Said ; but in all respects the very opposite of all this ; arro- 
gant, salf-confident, wilful, indocile, disdainful of any one 
who opposes their views, and inclined to demand stronger 
proof of anything they are called on to believe than the 
case admits of, or than a reasonable man would require. 
Tit, such persons are found yielding to one of the worst 
supported claims that ever was set up, and assenting to a 
long list of most paradoxical propositions, every one of 
which has a vast mass of evidence against it, and hardly 
anything that can be called an argument ia its favour. 

" The case seems to be that a reaction takes place in a 
mind of this description ; and the individual rushes with a 
vehemence that is quite characteristic from one extreme 
to the opposite. He is weary of inquiring, discussing, in- 
vestigating, answering objections, and forming a judgment 
on a multitude of separate points, and So resolves to cut short, 
at once, all this disquieting fatigue, by accepting, implicitly, 
the decisions on all points of an authority which demands 
submission, not on the ground of a conviction of the under- 
standing, but as an act of the will, commanding us to 
stifle doubts, aud shun inquiry, and set evidence at de- 
fiance. 

"Such is almost the very language of one of the converts 
in question. ' Don't stand at the door arguing ; but enter 

the great home of the soul ; enter, and adore 

faith ever begins with a venture, and is rewarded "with 

Sight Such a person is under no duty to wait 

for clearer light. He will not have, he cannot expect, 
clearer light before conversion. Certainty, in the highest 
Sense, is the reward of those who, by an act of thewill 
embrace the truth, when nature, like a coward, shrinks. 
Ton must make a venture. Faith is a venture, before a 
man is a Catholic, and "grace after it."' ("Loss and 
gain.") Such a man is like one, who, being the proprietor 
of some great manufacturing, or commercial, or agricul- 
tural concern, becomes weary of looking after a multitude 
of details in the various departments of the business, and 
watching the various persons employed in it, and thereupon 
resolves to throw the whole superintendence into the hands 
of an agent, provided with an ample power-of-attorney, 
and entrusted with unlimited control throughout. 

u This may be a very wise course, supposing tho agent 
fixed on be one whom there are good grouuds for thus trust- 
ing; as thoroughly well qualified both in point of skill aud 
ef integrity. But nothing can be a more monstrous ab- 
surdity, supposing him fixed on at random, on no grounds 
■at his own boastful and unsupported pretensions, and 
merely because the proprietor resolved that he would fully 
tasljttM one, and only one. He hag, indeed, thus cleared 
hMBself of a multitude of cares and difficulties and respon- 
*WKties, bat at the risk of a universal and total ruin. And 
tHe convert who proceeds in an analogous manner, has 
exchanged a number of questions on th : s, that, and the 



othei point, for one, which, however, comprehends in it all 
the resttogether, andpresente a great dtfienlty besides, of 
.itself.' For toe who has adopted a multitude of errors in; 
the lamp, on the authority of » guide, whom he has no 
reason to trust, is responsible for all and eaefc of those 
errors, and for that 'of choosing, by a mere act of will, such 
a guide, in addition; 

"A man'who adepts this course is likely to obtain little 
or nothing of that trotrqinffity of mind which he had hoped 
for, and for which he had paid so dear. In proportion as 
he is intelligent and thoughtful, he will be haunted with 
the suspicion, 'Is there not a fie in my right hand ?' Was 
I justified in shutting the eyes God gave me, and giving 
myself up to be led by a Mind guide ? Is not the well- 
compacted fabric of faith built on a foundation of sand?' 
And the more he resorres-to turn away his thoughts from 
evidence, and to banish doubts, the more he will feel that 
there are doubts unresolved, and that evidence is against 
him. A firm determination of the will to believe he will i 
find to be far different from a real firm belief. And he 
will probably end — where some, it is likely, have begun — 
in securing tint alone which alone does lie within the reach 
of will, a vehement protestation of belief, and inculca- 
tion of it on others) with a full conviction, indeed, of the 
usefulness of his religion, as a means > of influencing the 
vulgar, and satisfying their craving for some devotional 
exercise, but with little or no conviction of its truth. 

" 8och a state of mind is likely to be fostered — perhaps 
generated by some writers of no small popularity in the 
present day. One of them, deriding and censuring all 
appeals to evidence of the truth of Christianity, urges men 
to embrace it merely from ' feeling the want of it' He 
himself at one time embraced Socinianism and at another, 
German Transcendentalism, from such feelings of want. 
And the ' want' of a deliverer from the Roman yoke 
led the Jews of old to reject the true Christ, and to follow 
false pretenders. 

" Again, a reviewer of the life of Gibbon (iu Prater's 
Magazine) attributes the historian's infidelity to his study 
of the evidences of Christianity. And he would nave people 
taught that the truth of the Gospel never was denied by 
any one! 

" Another reviewer (of the Life of Baxter, in the Edin- 
burgh) tells us, with marvellous ignorance, or trust in the 
reader's ignorance, that ' the Apostles denounced un- 
belief as sin' — not, as is the fact, because they offered 
' many infallible proofs ;' but without any proof at all. 
And he assures us that inquiry into the evidences of 
Christianity is likely to lead to disbelief of it. 

" That an avowed infidel should say this is nothing 
strange ; but it is truly wonderful that writers apparently 
zealous iu the cause of Christianity should not perceive 
that they are defeating their own object, and that a decla- 
ration from a professed believer that inquiry into the evi- 
dences of Christianity is likely to end in rejection of it 
does more to produce infidelity than the most ingenious 
objections of all the professed unbelievers in existence." 
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ON TRANSUBSTANTIATION. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sin, — I have, as you justly observed in your last num- 
ber, a very great respect for the doctrines which St. 
Augustine held ; and, as a farther proof that transub- 
stantiation was one of those doctrines, I will bring for- 
ward other quotations from his writings, which I hope 
you and the readers of your journal will study carefully. 

The saint, in explaining our Lord's words, viz. : — " It 
is the spirit that quickeneth ; the flesh profiteth no- 
thing," John vi., 64, says — "What means, the flesh 
profits nothing? It profits nothing, as they understood 
it ; for they understood flesh as it is torn in pieces in a 
dead body, or sold in the shambles, and not as it is ani- 
mated by the spirit. Wherefore, it is said the flesh pro- 
fiteth nothing ; in the same manner as it is said, ' Know- 
ledge puffeth up.' I. Cor. viii., 1. Must we, then, fly 
from knowledge? God forbid? What, then, means, 
1 Knowledge puffeth up ?' That is, if it be alone, with- 
out charity ; therefore, the apostle added, ' but charity 
cdifieth.' Join, therefore, charity to knowledge, and 
knowledge will be profitable, not by itself, but through 
charity ; so, here also, the flesh profiteth nothing, viz , 
the flesh alone. Let the spirit be joined with the flesh, 
as charity is to be joined with knowledge, and then it 
profits much. For, if the flesh profiteth nothing, the 
Word (Christ) would not have been made flesh, that He 
might dwell In us.'* — Treatise (27th) on St. John. Will 
that satisfy you? Now, did St. Augustine believe in 
transubstantiation ? Who will have the hardihood, after 
reading this extract, to assert that he did not ? But, 
you urge, St. Augustine employs the word " sign" in 
other places, when speaking of the Eucharist. I know 
he does, but can you not see what he means by it? He 
simply means that the outward forms of bread and wine 
are a sign or figure. The following passage, however, 
from his writings, ought to set the matter for ever at 
rest, as far as that almost inspired saint is concerned, 
viz.: — "Thou hast," says he, "life everlasting in the 
ministration of thy body and blood. Thou art life ever- 
lasting itself, and thou givest not in thy flesh and blood 



boi that which thysetf art." That is, certainly vary 
plain. Read it again. 

TJou.say that the Church of Rome, contrary to -anti- 
quity ^-contrary to the plain evidence, of the. sensesv-- 
assertr that "Christ, is substantially and corporea4y 
present." I confess, indeed, that ray senses discover ne- 
thuur in the sacrament hut bread and winej and that I 
do not see. nor taste the flesh and blood of Christ. But. 
Mr. Bditor, Christ tells me-" Blessed are they that 
have not seen, and have believed." John xx., 29. I 
wonld then incline to say with St. Thomas Aquinas ;— . 

"In touch, taste, sight; although deceived we be, 
The word of God is qaite earagh for me; 
What Goa declare* is true, I must believe ; 
The word of txolb. itself cannot deceive." 
And with Queen Elisabeth^ before her apostacy ;— • 
" Christ wes the. word thtt spake it, 
He took the breed and brake it ; 
And what that worAtdia. make it, 
That I Where, and take it." 
With all Christendom, for fifteen centuries, I would 
sooner believe the testimony of my divine Saviour, than 
the testimony of my senses ; to speak more correctly, I 
am not obliged to disbelieve the testimony of my senses, 
for, you know, or ought to know, that what we 
perceive of anything, by our senses, is not. the sub- 
stance of the thing itself, but mere accident, such 
as form, colour, taste, &c, &c. Now, it is very evi- 
dent that God, to whom nothing is impossible, may 
very easily change the substance of a tiling, and yet con- 
tinue the accidents, or cause it to make upon our senses 
the same impression which it did before. This is exactly 
what I believe of the Eucharist, and is it, I ask, un- 
reasonable ? 

Now, let us see whether the Church of Rome is con- 
trary to antiquity in asserting that Christ is substantially 
and corporeally present in the Eucharist. To prove that 
your assertion is false, and that there is a perfect concord 
between the Church of Rome and " antiquity" on the 
doctrine in question, I will give- a few extracts from the 
writings of the most ancient and renowned of the Fathers. 
I shall only quote two or three to avoid being tedious, 
viz. : — " As Jesus Christ incarnate had flesh and blood 
for our salvation, so are we taught that the Eucharist is 
the flesh and blood of the same Jesus incarnate." Justin 
Martyr, Apol. ii. These are very plain words. " As the 
Son liveth by the Father, even so do we by His flesh.* 
St. Hilary, Li. 8. " The bread which our Lord gave to 
his disciples, being changed, not in shape, but in nature, 
by the omnipotence of the Word, is made flesh." St. 
Cyprian, Ser. 

" Though by nature of our flesh we are corruptible, 
yet by participation of life we are reformed to the prop 
petty of life. For not only our souls were to be lifted 
up by the Holy Ghost to Ufe everlasting, but this rude, 
gross, terrestrial body of ours is to be reduced to im- 
mortality by touching, tasting, and eating this agree- 
able food of Christ's body. And when, Christ saith — I 
will raise him up, he meaneth that this body which he 
eateth shall raise him up." St. Cyril. 

" I do, therefore, now rightly believe that the bread 
sanctified by the word of God is changed into the body 
of God, the Word. Not so that by being eaten it ber 
comes the body of the Word, but because it is suddenly 
changed into his body by this word, ' This is my body.' 
And this is effected by the virtue of benediction, by 
which the nature of those things which appear are 
transeleraeuted into it." St. Gregory Nyssen, Qrat. 
Catech. 

" Before it be consecrated it is but bread, but when 
the words of consecration come, it is the body of Christ." 
St. Ambrose. Lib. 4 de Sac., chap. 5. Now, is the 
Church of Rome opposed to antiquity ? 

Your humble servant, 

William Roubke. 
Passage, July 1, 1856. 

We feel it necessary, in order to prevent this discussion 
with Mr. Rourke from running on to an interminable 
length, to recal his attention to the exact point in dispute. 
Our correspondent professes himself to be a believer in 
transubstantiation. This doctrine is defined in the cate- 
chism of the Council of Trent to mean, that the true 
physical body, bones, and sinews of Christ (verum Christi 
corpus, ossa, etnervos) are present in the Eucharist, under 
the outward form of bread and wine. (Cat. Cone. Trid., 
p. 189, Lips. 1851.) This is the point which is to be 
proved. Mr. Rourke first adduced the words of consecras 
tion in the Eucharist, " This is my body." We urged that 
these words do not prove that the bread is changed into the 
aotual body of Christ; for we find thatour Lord immediately 
added, with reference to the other part of the Eucharist, 
"This cup is the New Testament in my blood ;" and no 
one can reasonably maintain, that the cup was changed 
into a Testament, or was physically identical with it. 
Onr correspondent, in his next letter, fell back on the 
Fathers, and quoted, among others, a passage from Sfc 
Augustine, in which it is said, that " our Lord carried his 
body in his own hands." We proved, by a reference to 
another statement in the works of that eminent Father, 
that St. Augustine called the Bueharist the sign of the body 
of Christ ; and we inferred, that it was only reasonable to 
suppose, that, iu accordance with Scripture usage, he 
spoke of the sign under the character of the thing signified. 
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Mr. Bourke, in his present letter, returns again to St. 
Augustine. He cautiously abstains from bringing forward 
any passage which, in plain language, makes an assertion 
similar to that which we have quoted above, from the Cate- 
chism of the Council of Trent, namely, that the eucharistic 
elements are changed into the flesh, bones, and blood of 
Christ. If he did, the discussion would be at an end ; but 
Mr. Bourke knows well that there is no such passage to 
be found in all the writings of St. Augustine. He at- 
tempts, however, still to make out that St. Augustine held 
the modern Romish doctrine ; and, after quoting a long 
passage from him, he triumphantly asks, " Now, did St. 
Augustine believe in transubstantiation ? Who will have 
the hardihood, after reading this extract, to assert that he 
did not?'' Now, the only clause in this extract which even 
teems to approach the Romish doctrine is the last sentence, 
"For if the flesh profiteth nothing, the Word (Christ) 
would not have been made flesh, that he might dwell in 
us." We beg to ask Mr. Rourke, did he read the context 
of this passage ? If he did not, we will supply it for our 
readers : " If Christ profited us much by the flesh," [». «., 
by taking our fleshly nature upon him,] " how can the flesh 
profit nothing? It was by the flesh that the Spirit 
wrought for our salvation. The flesh was only a vessel. 
Consider what it contained, not what it was. The apostles 
were sent ; did their flesh profit as nothing f If the flesh 
of the apostles profiteth us, shall the flesh of Christ profit 
us nothing? From whence does the sound of the Word 
come to us, unless by a voice of flesh, &c ?"* Is it not 
plainly evident from all this, that when St. Augustine 
speaks of the flesh of Christ, he is referring to the mystery 
of the incarnation, and that there is not the faintest allu- 
sion to the sacrament of the Lord's supper? 

But, perhaps Mr. Rourke will insist on the closing words 
of the extract, " That he might dwell in us," and will 
assert, that they refer to the reception of the physical body 
of Christ by each communicant in the Eucharist. This is 
really the only interpretation we can put upon the passage 
which even seems to support Mr. Rourke's views. But, the 
words of St. Augustine, in the very same page, prove that 
he is speaking of a spiritual in-dwelling. " We have said, 
brethren," he writes, " that the Lord commendeth this to 
us in the eating of his flesh and drinking of his blood, that 
we should abide in Him, and He in us. We abide in Him, 
when we are his members ; and He abideth in us when we 
are his temple.' b Can any words more plainly imply that 
St. Augustine is throughout speaking not of the physical 
act of receiving the Eucharist, but of the spiritual in-dwell- 
ing of Christ and his people 1 Are we the literal members 
of Christ's natural body? Surely not. Of what nature, 
then, is his abiding in us ? The apostle plainly tells us 
that it is a spiritual in-dwelling. "Xe are the temple of 
the living God; as God hath said, I will dwell in them, 
and walk in them ; and I will be their God, and they shall 
be my people." (3 Cor. vi., 16.) 

We have dwelt the longer on this passage of St. 
Augustine because Mr. Rourke quotes it as if it 
were decisive of the opinion of that Father on the 
question of transubstantiation ; whereas, when carefully 
examined, there is not a line in it which yields any 
rapport whatever to that dogma of the Romish Church. 
We entreat Mr. Rourke to study the context or tha 
passages which he quotes, to read them impartially, 
and not solely with a view of supporting his own pre- 
conceived opinions, and then, we trust that he will arrive 
at sounder views respecting their true meaning. We are 
inclined to suspect that he takes these passages from some 
manual of controversy ; for, otherwise, we cannot account 
for the total absence of all reference to the pages or the 
editions in which they are to be found. The very next 
passage cited by him, professedly from St. Augustine, has 
no reference of any kind ! We have a great respect for 
Mr. Rourke, but we will not take his authorities on trust. 
We have neither time nor inclination to search through the 
eleven folio volumes of St. Augustine for the four lines which 
he cites, nor will we discuss the other passages which he 
quotes, unless he furnishes us with some more accurate in- 
dication of where they are to be found than he has given 
as in his present letter. A former correspondent of ours," 
in arguing for transubstantiation, quoted the following pas- 
sage from Tertullian : — " The bread which Christ took at 
his last supper, and distributed to his disciples, He changed 
into his body." Here our correspondent stopped ; and, 
certainly, these words look more like transubstantiation 
than any of those quoted by Mr. Rourke. But when 
we referred to the original, what were the very next words 
which we found there? "He changed into his body — 
saying, This is my body — that is, a figure of my body" — 
(Corpus ilium suum fecit, hoc est corpus meura, dicendo, 
id est, figura corporis mei. Adv. Marc. iv. 40, p. 458. 
Par. 1675). We do not quote this passage in order to con- 
vince Mr. Rourke. No doubt, he will try to explain these 
words away as he did those of St. Augustine. He will say, 
" he simply means that the outward forms of bread and 
wine are a sign or figure." But, we trust that all our rea- 
ders are not so strongly biassed as he appears to be ; and 
we wish to prove to them the necessity of care and atten- 
tion to the whole drift and context of any passage taken 
from an ancient author, in order to see what the author 
really means, and not to rely upon a few isolated words, 
without check or reference of any kind. 

* Vide it August. Open. Tom. Ill, coL 508. Ed. Ben. 

• It. Col 604. « Vklt Catholic Limi, vol. a, p. M. 



Mr. Bourke goes on to add—" With all Christendom for 
fifteen centuries, I would sooner believe the testimony of 
my divine Saviour than the testimony of my senses." We 
beg to remind him, in the first place, that transubstantia- 
tion was not made a dogma of the Romish Church until 
the year 1215, A.D., at the third Council of Lateran ; and, 
in the second place, that if he chooses to put a particular 
meaning of his own upon our Saviour's words, he is not 
believing the testimony of our Saviour at all. St. John 
tells us that, when our Lord said to the Jews, " Destroy 
this temple, and in three days I will raise it up," the Jewish 
people thought that He spake of the temple in which they 
then stood ; whereas, in truth, he spoke figuratively of the 
temple of hisown body (St. John ii., 19-21"). And so it is 
with the doctrine of the Eucharist. The whole question turns 
upon this— What do the words "This is my body" really 
mean? and how are they to be interpreted? The Protestant 
has as much, nay much more, reason to contend that he 
believes the testimony of his Saviour than Mr. Rourke, for 
he has the whole analogy of Scripture language in favour of 
the interpretation which he adopts. No man can be obliged 
to disbelieve the testimony of his senses. How does Mr. 
Rourke kuow that the words " This is my body" are really 
to be found in Scripture, but by his eyes and ears ? and on 
what evidence does Scripture itself depend, but on mira- 
cles, which are a direct appeal to the senses, and pre- 
suppose the truth of the evidence which the senses afford? 
Before we reject the testimony of our senses, we 
ought to be very sure that God has plainly spoken, and that 
but one meaning can be rationally given to His words. 

Mr. Rourke says that God can change the substance 
of a body, and yet cause it to make the same impression on 
our senses. Before we assent to this proposition or deny it, 
we should like Mr. Bourke to explain to us, in plain 
English, what he means by the " substance " of a body. 
Suppose that the substance of every body in the universe 
were annihilated to-morrow, provided that they continued 
to make the same impression on our senses as before — that 
their size, weight, colour, shape, &c., remained the sane, we 
should like to know whether any one would miss the loss of 
their substances ? 

A NEW TRINITY. 

TO THE EDITOR OF THE CATHOLIC LAVMAN. 

Sib, — I have more than once sought, through the me- 
dium of your paper, for the solution of difficulties which 
had presented themselves to my mind before I ever con- 
templated leaving the communion of the Church of Borne. 
I did this for the benefit of others who might be seeking, 
as I long did, to find such reasons as could justify them to 
their own consciences in remaining professors of the faith 
in which they had been educated. 

I utterly failed to find in Catholic books any arguments 
that could either satisfy or stifle my own doubts ; and I 
cannot congratulate myself on having elicited for others 
even the meagre explanations that I would willingly and 
thankfully have accepted in my own case. You know that 
no answer has ever been returned (by those who alone 
could give an answer satisfactory to Catholics) to any of 
the inquiries I have made through your paper. 

Will you now allow me occasionally to record the prac- 
tical answers which the Church gives when she is not di- 
rectly called on to explain or expose her teaching? 

In the following translated extracts from a recently pub- 
lished French book of devotion,* you will find the latest 
addition to the Catholic articles of faith. 

The creation, perhaps rather the existence, of a second 
Trinity, " truly worthy of the vows, the offerings, and the 
adorations of all the children of God," has not yet been 
formally decreed an article of faith, rejectable only under 
pain of mortal sin, but it seems to be progressing rapidly 
towards such a distinction. 

I should feel thoroughly ashamed to translate such in- 
comprehensible, such ungodly nonsense, if it were not ne- 
cessary to the cure of a disease, that it should be studied in 
every symptom under which it presents itself to our obser- 
vation. 

I send you a copy of the work from which I have made 
the following extracts, and shall be only too happy to be 
convinced that I have either erred in my translation from 
the original, or that I have formed a hasty and unjustifiable 
conclusion from the text, if fairly translated. 

I am, sir, your obedient servant, 

In Earnest. 
" The Power op St. Joseph, 
Or, Exercises of Piety and new Meditations in honour of 
St. Joseph on each of his festivals during the month of 
Mai ch, and on every Wednesday in the year, with a 
great number of prayers, precepts, and examples, ap- 
proved by His Eminence, Monsgr. the Cardinal de Bonald, 
Archbishop of Lyons, par le P. A. Huguet, Mariste. 
Second edition, revised with care. 
" Address yourselves to Saint Joseph." Genesis xli. 55. 
[Extracts from the Neuvaine, or nine days' devotion to 
St. Joseph.] 
Page 142. "The three august per sonages who inhabit the 

« We ere much obliged to our correspondent for the vulume io 
question, ft Lb entitled, '• Fouvoir de Saint Joseph, ou Exercices de 
pie"ie\ et nourelles nUiditatlons pour bonorer Saint Joseph e chttcone 
de ses fetes, pendant le muis de Mars, Ac, arec un grand nombre de 
prferes, Ac. Approuve' par Son Bm. Mgr. Le Cardinal de Bmald, 
Archeveouede Lyon, parte P. A. M. Huguet, Mariste. Pelisse Fieres 
Hue St. Sulplce, S8. Paris. tad edition. 1856. 



humble dwelling of Nazareth represent to us, admirably, the 
divine perfections and the indissoluble union of the three 
adorable persons of the heavenly and eternal Trinity. 

"In the uncreated Trinity we contemplate a unity of 
essence in three persons, Father, Son, and Holy Spirit- 
and in this union an admirable identity of thoughts, affec- 
tions, and desires. In the same manner, we see in 
the created Trinity a union of love and grace in three es- 
sences, and three persons, Jesus, Mary, and Joseph ; and 
in this union, an entire conformity of desires and of wills. 

" We remark in the former that God the Father engen- 
dered his only Son in eternity ; and in the latter, that Jesus 
gives, during time, a spiritual being to Joseph his father, 
and to Mary his mother, by an admirable, although, it 
seems, inverted order. In the uncreated Trinity, the 
Father and the Son in unity of principle produce the Holy 
Spirit, and in the created Trinity, Jesus and Mary in unity 
of spirit cause Joseph to grow in grace and merit. In fine, 
it is difficult to speak and to write of the one person, 
who belongs to both Trinities, without allowing the in- 
tervention of the other two at the same time, on account 
of the habitudes and close connection that exist between 
I them ; and this it is that, in speaking 6f Joseph, places us 
j under a pleasing obligation to trace some features of Jesus 
[ and Mary, from whom we cannot separate him without 
despoiling him of some of the most beautiful flowers of his 
crown. 

" We find in the Holy Scriptures admirable figures of the 
I relations which ought to exist between these three august 
persons. If Jesus be the Tree of Life, Mary is the terres- 
trial Paradise, refreshed by the waters of grace, in the midst 
of which He is planted, and Joseph the cherubim, guardian 
both of the Paradise and of the tree. If Mary be the mys- 
tical dove, is not Jesus the olive branch, the symbol of 
peace, and the peace itself of the world, which she carried 
in her immaculate bosom, and is not Joseph the true Noah 
who brought the dove into his own dwelling, and received 
from her the author of reconciliation between God and 
man? If Joseph be the root of Jesse, is not Mary the 
stem, and Jesus the flower borne by the stem? If Jesus 
be the fountain springing in the terrestrial Paradise, 
is not Mary the basin that receives the waters, and is 
not Joseph he who spreads them abroad ? If Mary be 
more beautiful than the moon, is not Joseph more 
brilliant than a star, and is not Jesus the Divine Sun of 
Justice, from which they receive their light? If Jesus b« 
the ark of the New Testament, is not Mary the Holy of 
Holies in which the ark is hidden, and Joseph the veil which 
conceals from the eyes of the Jews the mysteries shut up 
in both ? If Jesns be the propitiatory of the evangelical 
law, are not Mary and Joseph the two cherubims, one 
having the face of a woman, the other that of a man, which, 
spreading the wings of their affections and looking at each 
other, contemplate the Saviour, admiring and adoring Him 
unceasingly. 

" These are beantiful figures of the union which existed 
between these three holy persons. Death, which divides 
all, could not break the knot of their love, which God him- 
self had formed. If it could separate them as to time and 
space, it was only to re-unite them eternally in the dwel- 
lings of glory. 

" We may, then, affirm, without fear of deceiving our- 
selves, that as in heaven there is an ineffable Trinity, 
Father, Son, and Holy Spirit, so there is on earth another 
Trinity, Jesus, Mary, and Joseph, of which ;he Gospelspeaks. 

" The learned and pious Gerson, lost in admiration in the 
contemplation of this mystery, exclaims in a transport of 
love— "Oh, beautiful! oh, amiable! oh, honourable Trinity! 
Jesus, Mary, Joseph, whom the divinity has united by the 
tie of inviolable charity, you are truly deserving of the 
vows, the offerings, the adorations "of all the children 
of God. There never was in the world anything so excellent, 
so august as you; our earth was not worthy of you, and 
heaven might justly envy her, and bear away from her a 
treasure so precious, a deposit so holy !' 

"Pious souls, be faithful in honouring this august Trinity; 
make of your hearts a crib to which you will invite Mary 
and Joseph, if you would not rather make of it a temple 
with three altars, or even a mount of purity on which yon 
can raise three tabernacles, the first dedicated to Jesus, the 
second to Mary, and the third to Joseph ; and if you desire 
that they should there establish their dwellings, ornament 
them according to the advice of the devout St. Bernard, 
with mortification, j ustice, and piety ; mortification as 
regards yourself, using soberly the goods and pleasures of 
this present life ; with justice towards your neighbour, ren- 
dering to every man according to his condition ; and with 
piety towards God, acting with fervour in all that concerns 
his glory. 

" I should consider it a very good thing, says a pious 
author, that the servants of Joseph should sometimes en- 
treat him to come into their souls, and to bring with him 
the little Jesus with his holy mother, that he may there 
honour them as he did in Egypt, gently beseeching them 
to destroy the vain idols of self love, vanity, sensuality, and 
other disorderly passions which corrupt naturo has there set 
up, to their great displeasure. 

"Pious souls, pronounce often, and with confidence, these 
sacred names— Jesus, Mary, Joseph ; names of peace and 
love, Names of Salvation and benediction, names of 

* The three persons who compose the Holy Family are commonly 
called the created Trinity, although in effect it is uncreated in tne 
person of Jesua. 



